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evidence of the disorder, divisions, indiscipline, and of everyday informality is
banished from the public stage.

Ideologically, at least for the Laotian ruling elite, the parade may be
convincing. Insofar as an ideology contains, among other things, a vision of
how things should be, the parade is an effective idealization of the desired
relation between the Central Committee and the society it aspires to direct. It
filis, with symbolic display, the considerable chasm between the recalcitrant
social and political realities of contemporary Laos and the promise of its new
proletarian ideology, just as the phantom cooperatives fill the gap between how
the land is actually cultivated and how it should, by the book, be cultivated.

Parades and processions of the kind described are the ultimate in autho-
rized gatherings of subordinates. Rather like iron filings aligned by a powerful
magnet, subordinates are gathered in an arrangement and for purposes deter-
mined by their superiors. The political symbolism of most forms of personal
domination carries with it the implicit assumption that subordinates gather
only when they are authorized to do so from above. Any unauthorized gather-
ing, as we shall see, has therefore been seen as potendally threatening. Even a
friend of the New Model Army in the midst of the English Revolution was at
pains to distinguish “the people” on their own from “the people” under
orders: “The people in gross are but a monster, a rude unwieldy bulk of no
use, but here they are gathered together into one excellent life. . . . For an
army has in it all government and parts of government, under justice, etc., in
highest virtue.”30

If we consider the official description of feudalism, slavery, serfdom, the
caste system, and the ubiquitous patron—client structures of leadership de-
scribed by anthropologists, they all purport to be based on a network of dyadic
(two-person) reciprocities always articulated vertically. Thus feudalism is rep-
resented as an exchange of goods and services between individual lords and
their vassals, slavery is represented as an individual relatonship between
master and bondsman implying ownership and paternalism on one side and
work and service on the other, and the caste system as a series of contracts

sixteenth century, about which Le Roy Ladurie has written. The parade was a precise gradation of
status, historically negotiated, beginning with the representative of the king at the head and the
lowliest commoners at the rear. In this case, craftsmen and tradesmen refused to participate on
the usual terms. The potential for conflict in municipal ceremonies of this kind was, in general
terms, noted by Jean Bodin: “Every procession of all the ranks and all the professions carries the
risk of conflicts of priority and the possibility of popular revolts.” “Let us not overdo . . . cere-
monies of this kind.” Quoted in Emmanuel Le Roy Ladurie, Carnival in Romans, trans. Mary
Feeney, 201.

30. Christopher Hill, “The Poor and the People in Seventeenth-Century England,” in Histo-
1y from Below, ed. Frederick Krantz, 84.






